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Abstract 

 

South Asia has the highest rate of child marriages in the world. Bangladesh as like many other 
countries also has serious child marriage problem. A complex set of factors like religious beliefs, 
cultural norms, worrying about family reputation, other people’s opinion in the community, 
natural disasters, extreme poverty, desire to safeguard the future of the girl, dowry are included 
here. The study in this study gathered information about the religious stakeholders known as 
Kazi, Imam and Purohit to understand their age, educational qualifications, experience in the 
wedding practices and involvement in religious institutions. A proper set of policy level 
advocacy and capacity build up among this stakeholders can mitigate child marriage to a great 
extent. Besides, by making the stakeholders aware about the national child marriage restraint act 
and its consequences will work as vital development. Therefore, the report summarized the key 
findings from the study in 42 unions of the Barishal division conducted by National Girl Child 
Advocacy Forum (NGCAF) with the support of Girls Advocacy Alliance, Plan International. 
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                                              Introduction 

 

According to UNICEF, Bangladesh has the fourth-highest rate of child marriage in the world. 
The consequences of child marriage are way too many which includes health danger associated 
with early pregnancy, lower educational achievement for girls who marry early and have to take 
part in domestic activities. There are several factors that fuels up child marriage in Bangladesh. 
Gender discrimination is one of the vital factors here which feeds social attitudes and customs 
that harm the girls in every way and increases the rate of child marriage throughout the country. 
Besides, other factors like natural disasters, poverty, sexual violence, harassment and 
intimidation plays vital role on child marriage.  

Child Marriage Definition 

Child marriage is defined as the marriage or union, in formal or informal way by a boy or girl at 
a specific age, typically 18 in most cases. Child marriage can affect both boys and girls but in the 
region of South Asia, it affects mostly the girls in large number. South Asia has the highest rates 
of child marriage in the world. It is found that almost half (45%) of the woman between the age 
of 20-24 reported being married before the age of 18. According to UNICEF data, 29 percent of 
girls in Bangladesh married before the age of 15 and 2 percent of the girls are married before the 
age of 11. Child marriage largely violates the rights of children and places them at the risk of 
exploitation, abuse and violence.   

In other respect, Bangladesh has been cited as a development success story according to the 
United Nations including in the area of women’s rights. Moreover, Bangladesh has achieved 
equality in the enrollment of primary and secondary school according to the United Nations. 
Maternal mortality has also declined by 40% between 2001 to 2010 according to UNICEF. 
Despite achieving success in these areas begs the question on why the area of child marriage still 
remain high.  

Child Marriage Restraint Act 

The Child Marriage Restraint Act by the government of Bangladesh was replaced on February 
2017 as the previous act was established in 1929. The new act under section 19 where the law 
sets the age of marriage for girls at 18 and 21 for boys. Section 19 also provides exemptions, 
allowing marriage with parental and judicial consent before the minimum age prescribed by the 
Act under “special circumstances when it is in the best interests of the child”. However the 
section does not define what are these special circumstances are nor does it set any particular age 
limit for these special cases. The concern is with the special clause which can be misused or 
misrepresented or be used as a license to underage or child marriages. 
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Religious stakeholders and their impact on child marriage 

Religion has significant impact on developmental issues and mind.  Child marriage mostly 
occurs in patriarchal societies where parents have significant role in selecting spouses for their 
children and also where religious leaders play a strong impact in the community. 

Religious leaders are considered as the most valuable and respected figures in the community. 
They often contribute by prescribing which behaviors are accepted in the society or not. They 
have the capability to change social norms and can work as an influencer in the movement of 
ending child marriage. In the last few decades, religious leaders from multiple faiths have 
contributed in addressing child marriage by collaborating with the authority, making 
commitments in public, refusing to participate in child marriages, participating in several 
campaigns to raise awareness among the community.  

While some religious leaders work as significant allies in child marriage, others remain resilient 
to change and promote child marriage by using various interpretations of religious texts. Some 
religious leaders perform religious marriages of children by using various interpretations of the 
scriptures or texts to validate their reasoning for it and to avoid being questioned for their 
position. In several countries, religious fundamentalism is also interconnected to political 
interests which influences the law, policies, attitudes towards women and gender equality. 
Therefore, speaking up against child marriage due to increased political pressure and religious 
fundamentalism is hard. Moreover, conservative forces have also used religious arguments to 
oppose legal reforms or new public policies. 

Description of Imam, Kazi and Purohit’s role in Wedding practices  

An Imam in the Muslim wedding practices is the main figure that performs the wedding. Mostly, 
the Imam recites verses from the Holy Quran and gives a sermon. The Imam works as an 
important witness when both of the partners exchange vows and is considered as a special 
religious official necessary to perform the wedding. 

The Islamic wedding practices in Bangladesh is held mostly by a religious figure known as a 
Kazi. Kazis are legally empowered to register Muslim marriages and divorces. Kazi’s are also 
known as “Wedding registrar” appointed by the government for Muslim Marriages and Divorces 
(Registration) Act, 1974, and rules framed there under for the Muslim Marriages and Divorces 
(Rules), 1975. Each Kazi is appointed in a particular locality to register all forms of Muslim 
marriages and divorces within the given area. Kazis are also public servants according to the 
High Court of Bangladesh. 

According to the Hindu social customs, Hindu marriages are conducted through some religious 
rituals in Bangladesh. The priests are also known as Purohit and their purpose is to conduct the 
wedding according to some certain ritual and by reciting chants in Sanskrit. Unfortunately, there 
are no marriage registration system for Hindu people in Bangladesh and therefore the priest is 
considered as significantly important for marriage related issues. 
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Why some religious leaders are resistant to oppose child marriage?  

 

An important part of their role: Religious leaders are directly involved in performing wedding 
practices. It is an important part of their role, identity and value. The wedding ritual provides 
them with significant opportunity to influence their communities. Besides, most of the religious 
weddings will never be held without their presence, which gives them a source of high 
importance in this aspect. In most cases, they receive money and gifts for their role. When the 
government tries to implement new reforms or steps to prevent child marriage they perceive it as 
a threat and tries to argue on their favor by using different interpretations of the faith.   

Misinterpretation of Religious texts: Christianity, Islam and Hinduism all have religious texts 
that can be interpreted in a different way and can be used to promote child marriage. Therefore, 
most religious leaders feel that their religion supports child marriage. 

Fear of premarital sex and Pregnancy: In all three religions Islam, Christianity and Hinduism 
premarital sex and early pregnancy is viewed as a sin and threat to family honour. Most religious 
leaders were against child marriage because early marriage will prevent it from happening. This 
belief is largely spread among the communities by the religious leaders to protect their daughters 
and family from this threat.  

Male religious leaders want to establish control: In many religious and cultural traditions it is 
accepted that men have the authority over women and children in the family. This kind of 
patriarchal religious beliefs creates discrimination against girls. In some communities it is 
believed that girl’s only purpose in life is to get married and help with domestic chores. 
Therefore, male religious leaders wanted to make sure they can keep control and maintain the 
patriarchal society. 

Rising of fundamentalism and fear of social change: In the context of rising fundamentalism, 
any form of social change can be considered as an attack on religion. Religion is often 
acknowledged as something that cannot or should not change or adapted to fit different context 
or reform. In some places, child marriage is used as a symbolic practice and any form of attempt 
to change it may be considered as an attack against religion. 

Lack of awareness of the law: Some religious leaders have no awareness about child marriage 
consequences and law. As domestic violence is not visible in public space, some leaders do not 
understand the effects of child marriage. Some of them do not even know about existing laws 
about child marriage. 
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Geographical location of Study 

 

The study was based on 42 Unions of 6 Upazilas in the Barishal division. The 6 Upazilas were 
Barishal sadar, Babugonj, Agoiljhara, Banaripara, Uzirpur and Gournodi. 8 Unions were from 
Barishal Sadar, 5 Unions from Babugonj, 5 Unions from Agoiljhara, 8 Unions from Banaripara, 
9 Unions from Uzirpur and 7 Unions from Gournodi. Table 1 shows the details of the name of 
the Unions and number of participants. 

                         Table 1: Number of unions and participants involved in the study 

Sl. Name of 
Upazila 

Number 
of 
Union 

Number of 
participant  Name of Union 

1 
Barishal 
Sadar 

8 8 
Kashipur, Charbaria, Jaguya, Tungibaria, 
Charkawya, Raipasha-Karapur, 
Chandramohon, Shaestabad. 

2 Babugonj 5 5 
Rahamatpur, Kederpur, Chandpasa, 
Dehergoti, Madhoppasha,  

3 Agoiljhara 5 5 Rajihar, Bakal, Goila, Bagdha, Ratnapur 

4 Banaripara 8 8 
Chakhar, Banaripara, Baishari, Iluhar, 
Udyakazi, Bishyakandhi, Syedkathi, 
Shariyabakpur 

5 Uzirpur 9 9 
Shatla, Harta, Jangla, Otra, Sholok, 
Barakotha, Bamrail, Shikerpur, Guthia.  

6 Gournodi 7 7 
Khanjapur, Barthi, Chandshi, Mahilara, 
Batajor, Shorical, Nolchira. 

 Total  
 

42 42   
 

A total number of 42 participants were present. A member from each of the union were present 
to understand on how to gather the information. They were provided a small workshop for the 
study.  The geographical location for 6 of the Upazillas taken for the study are pointed out below 
on the map as shown in figure 1.  
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                           Figure 1: Geographical location for the 6 Upazillas taken for the study. 

 

 

Objectives 

1. The purpose of the study was to gather information about the religious stakeholders 
involved directly or indirectly in the customs of wedding practices.  

2. To build up capacity among religious stakeholders and to create awareness about child 
marriage legal issues.  

3. To comprehend the scenario of wedding practices on the union level and to figure out the 
lacking that need to be fixed. 

4. To understand the social perceptions that drive child marriage on the union level.                                               

 



6 

 

Methods 

The study was conducted by National Girl Child Advocacy Forum (NGCAF) with the support of 
Plan International. The study gathered the information about the religious stakeholders like 
Imam, Kazi and Purohit involved in the wedding practices. The key findings from the data 
includes 

- Age Range. 
- Educational Background. 
- Years of Involvement in Wedding Practices. 
- Number of wedding conducted since 2017. 
- Muslim wedding participation by Imam and Kazi. 
- Involved with any religious institutions like mosque, temple. 

 

The age range for the study was categorized into 3 categories which are between 20-35 years, 
36-50 years and 51-85 years for Imam, Kazi and Purohit. For the part of educational background 
it is taken up to SSC, HSC and several other Madrasa degrees. Besides, for the part of 
involvement in wedding practices or experience is categorized into 3 categories which are below 
10 years of experience, experience that falls between 11-20 years and experience which exceeds 
more than 20 years. Moreover, to understand the participation of weddings for Imam, Kazi and 
Purohit since the year 2017 was categorized into 5 categories which are participation of below 50 
weddings, 50 to 100 weddings, 101-200 weddings, 201-300 weddings and participation of above 
300 weddings. Also, to understand number of registered and unregistered wedding, the wedding 
conducted between Imam and Kazi were separated for Muslim weddings.    

All of these findings purpose was to understand the situations of religious stakeholders involved 
for wedding practices for the 42 unions of 6 upazilla in Barishal division and how it is affecting 
child marriage. Additionally, gathering information about them will make it easier to 
communicate with them and to understand their qualifications, age, experiences and to build up 
capacity among them about child marriage issues.  

Interview with the Kazis, Imams and Purohits from 42 Unions of 6 Upazillas in Barishal division 
were taken by the active volunteers for National Girl Child Advocacy Forum (NGCAF). The 
interview was conducted in Bangla and all the interviewees were made aware for the purpose of 
the study and the information they share would be used for this report.  

Case story  

Some constraints were faced while taking the interview as mentioned by the volunteers. In one of 
the cases it was reported that a Kazi at the beginning did not want to get interviewed. He was 
asking the volunteers if they are from the government agencies or involved with any form of law 
enforcement to make sure he was protected. When the volunteers informed they are just here to 
get information for a study, he decided to take part in the interview. He later revealed that he 
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works as an assistant Kazi and is not registered. As the main registered Kazi in the union remains 
busy by taking part in several weddings, he has to take part on behalf of the Kazi by 
documenting the weddings in a second register book which is actually not recognized by the 
government. But he insist that it happens in all the unions because it is not possible for the main 
Kazi to take part in all the weddings.  

 

Results and Discussion 

The age for the Kazi, Imam and Purohit was categorized into 3 age categories which are between 
20-35, 36-50 and 51-85 years. The age categories were taken separately for Kazi, Imam and 
Purohit.  

Table 2 shows the age range for Kazi, Imam and Purohit. According to the data, the age of 58 
Kazi’s were figured at the beginning. 16 of them were found to be in the category of 20-35, 30 of 
them between the category of 36-50 and lastly 12 of them between the categories of 51-85.  

Therefore, the majority of the Kazi falls under the age of 36-50 making 51.72%, 27.58% falls 
between the age of 20-35 and 20.69% falls between the ages 51-85. 

For the list of Imam, total number of 184 Imam’s with age data were found according to the data 
and 89 of them falls on the category of 20-35 making them 48.36%, 66 of them between 36-50 
making them 35.86% and 29 of them between 51-85 years making them around 15.76%. 

Lastly, for the Purohit, 50 of them were found in total and 12 of them falls under the age between 
20-35 years by making them 24% of total amount, 27 of them between the age of 36-50 by 
making them 54% and 11 individuals between the ages 51-85 by making them 22% of the total 
amount. 

                                        Table 2: Age range for Kazi, Imam and Purohit. 

 
Age Range 
 

 
Kazi 

 
Imam 
 

 
Purohit 

20-35 16 89 12 
36-50 30 66 27 
51-85 12 29 11 

Total 58 184 50 
                                

Table 3 shows the educational qualifications for Kazi. The educational qualification data for 67 
Kazis were found out of 76 Kazi which means 88.1% of the Kazi’s have educational degree. 52 
of the Kazis have higher educational degree which comprises of 77%. The degrees Kamil, Fazil, 
Kari, Masters, BA and Honours are considered higher education here. The majority of the degree 
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holders for the Kazis are Kamil which is the post graduate equivalent degree according to 
Bangladesh Madrasa board followed by Fazil on the second place which is the Undergraduate 
equivalent degree and rest as follows. 

            

                                          Table 3: Educational qualification for Kazi 

Educational 
Qualifications for 
Kazi 
 

Number of 
Persons 

Kamil 28 
Alim 2 
Dakhil 1 
Fazil 10 
Kari 2 
Up to SSC 3 
Up to HSC 1 
BA/Honours 4 
Masters 8 
Mawlana/Hafez 8 
Total 67 

  

Table 4 shows data for Imam’s educational qualifications. A total number of 261 Imam’s were 
found to be involved in wedding practices and 254 of them have some form of degree. 7 Imams’s 
were found to have no degree. Around 153 Imam’s have higher educational degree which makes 
around 60.2% and rest 39.8% have secondary education degree. 

 

                                             Table 4: Educational qualification for Imam 

Educational 
Qualifications for 
Imam 
 

Number of 
Persons 

Up to SSC 13 
Up to HSC 4 
Alim 19 
Kamil 82 
Kari 16 
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Darul Hadis 1 
Dawra Hadis 18 
Masters 9 
Kawmi 1 
Dakhil 22 
BA 1 
Hafez/Mufti/Tafsir 23 
Mawlana 3 
Fazil 42 

Total 254 
 

Table 5 shows educational qualification for Purohit. Educational qualification for 70 Purohit can 
be found from total 73 Purohit and 3 of them had no educational degree. For higher educational 
degree among the Purohit, it can be seen that only 12 individual has higher education which 
makes it only 17.14%, the rest 82.86% has secondary educational degree.  

Table 5: Educational                                                  

qualification for Purohit 

 

 

 

 

 

 

 

Table 6 shows the experience years for Kazi, Imam and Purohit. The terms of experience has 
been divided into 3 parts between below 10 years, 11-20 years and 20 years above of experience. 
For the Kazis’s 16 of them has experience below 10 years, 17 Kazi have experience between 11-
20 years and only 7 of them has more than 20 years of experience. Therefore, 40% Kazi falls 
below 10 years of experience, 42.5% falls between 11-20 years and 17.5% falls above 20 years. 

For the Imam a total number of 224 of them were found to have experience and 174 of them 
have experience less than 10 years which makes them 77.68% of the total, 38 individuals fall 
between 11-20 years of experience which is 16.96% and lastly only 12 Imams have experience 
for 20 years above which makes them only 5.35% of the total. 

Educational 
Qualifications For 
Purohit 
 

Number of 
Persons 

Up to SSC 48 
Up to HS 9 
Bachelors/BA/B.ed/Degree 10 
Masters 2 
Other 1 
Total 70 
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Additionally for the Purohit, 14 of them have less than 10 years of experience, 24 of them with 
11-20 years of experience and 13 of them have experience above 20 years. Majority of the 
Purohit falls on the second category of 11-20 years by making 47% of the total amount.  

 

               Table 6: Number of years 
involved with wedding for Kazi, 
Imam and Purohit. 

 

 

 

 

 

 

Table 7 shows the wedding participation since 2017. According to data it is understandable that 
the Kazi, Imam and Purohit mostly participated in less than 50 weddings since 2017. The rate 
comes as 43.75% for Kazi, 97.82% for Imam and 95.92% for Purohit for participation in less 
than 50 weddings. 

 

          Table 7: 
Number of wedding 

conducted 
since 2017 by 
Kazi, Imam and 
Purohit. 

 

 

 

 

The participation of wedding conducted by the Kazis, Imams and Purohit since 2017 were 
collected. 21 Kazis took part in less than 50 weddings, 7 of them between 51-100 weddings, 10 
of them between 101-200 weddings, 7 of them between 201-300 weddings and just 3 of them in 
more than 3 weddings. For the Imam, 225 of them participated in less than 50 weddings since 
2017, 4 of them participated between 51-100 weddings and just one of them participated in 

Years of 
Experience 
 
 

 
Kazi 

 
Imam 
 

 
Purohit 

Below 10 years 16 174 14 

11-20 years 17 38 24 
20 years Above 7 12 13 
Total 40 224 51 

 
 

 
Below 50 

 
51-100 

 
101-200 

201-300 300 
Above 

Kazi 21 7 10 7 3 
Imam 225 4  1  
Purohit 47  1  1 
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between 201-300 weddings. Moreover, for the Purohit, 47 of them participated in less than 50 
weddings since 2017 and 1 individual between 101-200 weddings and 1 with more than 300 
weddings since 2017.  

 

                

 

                          Table 8: Muslim Weddings participation by Imam and Kazi                 

Total sum of  
Muslim 
wedding 

Imam Kazi 

9149 2588 6561  

 

Since the Hindu weddings in the country are not registered, it was not taken into consideration of 
registration. Muslim weddings are registered through Kazi as they are government issued 
registrar. Therefore, table 8 shows from the study, 9149 Muslim weddings are in total found 
where 2588 weddings are performed by Imams and 6561 weddings were performed by Kazis. 
Therefore, 28.28% weddings were performed by Imams and 71.71% wedding conducted by 
Kazis. From here we can understand the weddings performed by Imams were in high possibility 
of not being registered. Further study found a total of 406 Imams participated in the study and 
262 of them had involvement in wedding practices which were not registered and 144 of them 
did not engage themselves with any form of wedding practices. Therefore, 64.53% Imams are 
involved with wedding practice with no registration while 35.47% are not involved in any 
wedding practices. So it is understandable that a large number of the Imams are actually involved 
with the wedding practices. 

Besides, additional data can be found that 38.15% of Kazi’s are involved with a mosque for 
work, 36.99% Purohit also involved with a Mondir for work and all the Imams were involved in 
the mosque for work. 

 

Findings from the data collection of Kazi, Imam and Purohit 

 

When it comes to the age range, majority of the Imam, Kazi and Purohit falls between the ages 
36 to 50 years. Therefore, majority of them are middle aged man with some years of experience 
at least. Besides, when it comes to educational qualifications most of the Kazi and Imam have 
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higher educational degrees which makes it 60.2% for Imams and 77% for Kazis. But for the case 
of Purohit it is very low as only 17.14%.  

Additionally for the case of experience it can be seen, 77.68% of the Imam has less than 10 years 
of experience which makes them comparatively new in the area of wedding practices when 
compared to Kazi and Purohit.    

During the child marriage study, the most alarming identified issue was in the case of the Imam. 
As from the study it is understandable that Imams do not have any form of experience about the 
child marriage law and its consequences. Therefore, they do not have any concern if they take 
part in a child marriage.  

It is identified that there is a significant shortage of Kazis at the union areas. Due to the shortage, 
the assistant Kazi has to take part in the weddings by using an additional register book often 
known as ‘2nd register book’. But this book is not actually recognized by the government. As a 
result, the marriage registration documents are not maintained properly and sometimes not been 
registered by the official registered Kazi of that union. 

While conducting the interview the data collectors observed that in some cases, the Muslim 
practice of acknowledging the wedding by just saying ‘Kabul’ in front of the witness is 
considered as a legal wedding among the people. But according to the law, if the wedding is not 
registered by the Kazi as a document, it will be considered as an invalid marriage. This largely 
happens if only an Imam take part in the marriage and no participation from the Kazi. Therefore, 
no one is there to protest if a child marriage occurs. 

Besides, as Bangladesh still do not have any Hindu marriage registration system, it can be found 
that due to this reason, the Purohit plays vital role in the marriage. In case of any marriage or 
divorces, Hindus have to consult with the Purohit only and whatever decision they make must be 
followed. Therefore, the Purohit has the authority to accept or object a child marriage. 

Additionally, as mentioned by the data collectors, marriage by notary public is also available in 
the community. It is misunderstood as the ‘registration certificate’ by people in the community. 
But it is not recognized by the government marriage policy and cannot be a valid document 
unless the wedding is registered. 

 

Challenges faced for data collection on Kazi, Imam and Purohit 

 

The main challenge faced during the study was the lack of awareness and consequences for child 
marriage law. It was also noted that there has been very few cases where the individuals were 
prosecuted for participating in a child marriage. Therefore, the importance about the child 
marriage law is not prevalent among the stakeholders. Many Imams, Kazis and Purohits took 
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part in child marriage without having any fear of prosecution. Moreover, some of them do not 
have any knowledge about an established law about child marriage prevention. 

A significant amount of Kazi had the tendency of not sharing their personal information at the 
beginning. After a lot of convincing they wanted to proceed with the interview because they 
feared about not having their registered license. The assistant Kazis are not registered and 
weddings they participate are considered illegal by law.  

Maximum near about 70% of the Kazi, Imam and Purohit expected a form of training or 
workshop program to educate them about the existing child marriage prevention act. Some of the 
Imams, Kazis and Purohits asked for some cash to conduct the interview. Besides, socially and 
religiously backdated Imams and Purohits did not want to acknowledge the child marriage 
prevention act which made it complicated to extract their information. 

Additionally, the political and social situation of the union affected the volunteers to collect the 
information. In some unions the Kazis, Imams and Purohits did not want to give or participate 
their information easily due to social and political reasons. In some unions, child marriage is 
common and is accepted by the superiors and political leaders of the union, therefore, some 
Kazis felt it as a sensitive issue to discuss.  

 

Recommendations for data collection on Kazi, Imam and Purohit 

 

During the study majority of the Kazi, Imam and Purohit mentioned that never had any form of 
in depth training and had no clear idea about the consequences of child marriage. They rather 
suggested a detailed workshop and training to prevent child marriage. Therefore, it is extremely 
necessary to have more workshops to create awareness and to highlight the issue of child 
marriage. It is also necessary to aware the community, so that they do not engage on child 
marriage. 

Additionally, the law enforcement agencies of every union should introduce workshops to let the 
Kazi, Imam and Purohit to have clear understanding about the child marriage act. The law 
enforcement agencies can play a major role here to create awareness about the law and to let the 
community aware of the consequences of breaking the law.  

Moreover, printing materials regarding child marriage can be printed and submitted to the 
volunteers of several organizations to provide among the people. This may also create awareness 
to the general mass. The child marriage restraint act should be printed and provided to everyone 
so that they have a proper understanding of the law. Also, the volunteers should have a weekly 
visit to their own union to be aware of any child marriage taking place. This proper monitoring 
can reduce child marriage to some extent. 
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Lastly, this study should be conducted to other unions of every division of the country to 
understand a clear and wider picture about child marriage. 

 

Conclusion 

 

Child marriage violates children’s rights and places them at high risk of violence, exploitation, 
and abuse. Bangladesh as a nation can never flourish if child marriage is not kept under control. 
Child marriage is declining slowly but the problem still lies in every corner of the country. More 
effort and dedication to control and curb child marriage is necessary from every organizations 
involved in it. The study was conducted to understand the religious individuals involved with 
marriage practices to understand about them. By gathering information about the Kazis, Imams, 
Purohits and individuals involved in the wedding practices can aid the policymakers and social 
workers to make them aware about child marriage act and its consequences. Besides, these 
individuals can play a role to influence the general masses to reduce child marriage and to train 
the people in the union since they are also well accepted and respected in the society. Since 
Bangladesh government is working with effort to reduce child marriage, policy level advocacy 
among these religious stakeholders can be of tremendous benefit to reduce child marriage. 

. 
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